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Introduction
Introduction
Nowhere else is the glory of Christ so magnified as within the pages of the book of Hebrews. The author begins by showing how all things were made through the Son and moves from the Old Testament to the first century to show how Jesus Christ is superior to everything—even angels, the law, and Moses. He is resurrected in glory (2:9), seated at the right hand of the throne of God (8:1), forever interceding for his people on the merit of his perfect sacrifice (7:27), and loving his people with an undying love (4:15-16). Scattered throughout the book are some of the direst warnings against apostasy in the entire bible, warning us never to dare leave so great a savior as Jesus (6:4-8; 10:26-31).
Hebrews takes an unusual form for a letter, no name or address or thanksgiving is offered at the beginning. This has led many commentators to see it as a written sermon rather than a simple epistle.1 Those receiving the letter would hear their friend’s voice preaching to them from afar. This theory is backed up by the fact that the author himself calls it a “word of exhortation” (13:22). No one knows who the author of Hebrews is, nor to whom the book was written. The letter itself does not say, but gives us a few tantalizing hints.2 Unfortunately, any guess we make will never be verified. One thing we do know for certain is that the people that were addressed in this letter had experienced suffering, and would experience it again. On account of this, they were considering going back to the safety and respectability of their former religion, perhaps Judaism.3 The author warns them that there is nothing there for them since they have tasted the glory that can only be found through Jesus.
Our Passage is Hebrews 2:10-18. Chapter 1 describes how the Son is the final and greatest word of God, the one through whom all things were created, who is seated at the right hand of God and is so far superior to angels as the name he has inherited is superior to theirs. All things will be subjected to him, and yet the Son degraded himself, became a man, and suffered death. Why? Our passage is meant to answer that question.4 In our passage, we are introduced to the idea that Jesus is our great and merciful high priest who is interceding for us perfectly before the Father. The rest of the book expounds on these images, and shows what this means for those who trust in Christ.
Translation
Translation
10 It was fitting for him, for whom are all things and through whom are all things, having brought many sons into glory, to make the pioneer of their salvation perfect through suffering. 11 For both him who is consecrating and those being consecrated are from one source. For this reason, he is not ashamed to call them brothers 12 saying, “I will declare your name to my brothers, in the midst of the congregation I will sing praises of you.” 13 And again, “I myself will be confident in him.” And again, “Behold, I myself and the children whom God has given to me.”
14 Since therefore the children have a share of blood and flesh, he likewise shared with them in order that through the death he might vanquish the one who holds the strength of death, this is the devil. 15 And he might liberate those who through fear of death, were subjected to life-long slavery. 16 For surely he does not take hold of angels, but he takes hold of the seed of Abraham. 17 Consequently, it behooved him to be made like the brothers according to all things, in order that he might become a merciful and faithful high priest before God to propitiate the sins of the people. 18 For in that he suffered himself being tempted, he is able to help those being tempted.
Commentary

Commentary
VERSE 10
Perhaps the most absurd thing about Christianity to both Pagan and Jewish ears was the idea that God became a man, and worse than that, died a shameful and accursed death on the cross. Greek mythology was rife with stories of gods being disguised as men and heroes being deified, and the Jews knew of instances in scripture where angels appeared in the likeness of men (Gen. 18, 32:22-32). Nevertheless, it was foolish to believe that God would subject himself to suffering and death. The author of Hebrews, however, says that it was fitting for God to do so.5 The word, Ἔπρεπεν is often used in the Septuagint to talk about what God’s people should do. Psalm 33, for example, declares that “it is fitting” for the upright to worship the Lord. Strikingly, this is the only time in the entire New Testament that Ἔπρεπεν was used for God.6 The author of Hebrews wrote that it was fitting for the Lord to perfect the Son through suffering because it was in line with both God’s purposes from eternity to be in right relationship with humanity, and with his character which is gracious and holy, which desired to save humanity, but could not ignore sin.7 Not only is God perfectly within his rights to do this, it is completely within his will and character to do so.8
The passage goes on to call God the one “for whom are all things and through whom are all things.” When one remembers from 1:2 that all things were made through Jesus and are being subjugated under him we encounter the great mystery of the Trinity and can only stand in wonder at how the Father and Son work together in all creation.9 Here it is stated that God is “bringing many sons to glory.” In 1:2, Jesus is called the Son of God, and now the passage talks about redeeming “many sons.” Those whom God redeems through his Son are adopted into the family of God and are given an inheritance along with the Son (1:14).10 God brings these sons to glory through the suffering which he used to make his son “perfect.” This speaks against Patripassionism, for it was Jesus who was subjected to suffering and death, not the Father.11
How can we say that the son was made perfect through suffering? Was he not already perfect? τελειῶσαι has a broad range of meanings including: “to perfect,” “to complete,” “to consecrate,” “to fill,” “to be made mature.”12 The Son, as the second member of the Trinity, has been perfect for all time, and he continued to be morally perfect as a man (4:15; 7:26). He lived his entire life in perfect moral obedience to God but that moral perfection could not save anyone. He could not be the pioneer of his brothers’ salvation until his suffering was complete through his death on the cross and his subsequent resurrection. Thus, the author of Hebrews can say that his role was only made perfect or fulfilled through his suffering.13 Though the author of Hebrews never explicitly mentions the resurrection here, it is implied by verse 17 where Jesus is said to be actively performing his role as High Priest, even though (and in fact because) he partook of death in verse 15.
Because Jesus was the first to rise from the dead, he is the pioneer of salvation for all the children of God.14 This is one of three times the word “ἀρχηγὸν” is used for Jesus,15 elsewhere in Greek literature it means a founder, author, champion or a trailblazer.16 Much is made of the fact that Heracles was an ἀρχηγὸν when he descended into Hades and defeated death in his dark robes. Jesus performed a similar task to rescue his people.17 There is a word play with between ἀρχηγὸν here and ἀρχιερεὺς in verse 17. The prefix ἀρχη means “first” or “prime.”18 Jesus is the prime leader for his people, and the prime priest.19 Because Jesus obtained glory and honor through suffering, one can expect that the sons of God will be brought to glory through the same method. God’s people can expect suffering because their leader passed through suffering.
VERSE 11
The “him” here must refer to Jesus. For one, it would be improper to say that the Father came from the Son. For another, it is clear from the context that the two parties in view here are the pioneer of salvation who also sanctifies and those being saved and sanctified. The one source is God the Father.20 Here we are introduced to the idea that Jesus sanctifies the people which we will discuss more in verse 17. We are not yet told what it means that Jesus sanctifies, only that because of his sanctification, we are from the same source as he is. To be from the same source in this context means to have the same parentage, which is God the Father.21 One may ask why we need Jesus to sanctify us in order to be made sons and daughters of God. If God created us are we not his children? But in 2:2 the author of Hebrews shows how dire our situation is by saying that we can only expect judgment for every one of our sins and actions unless we don’t neglect God’s great salvation. We may be God’s creatures, but we are God’s creatures in rebellion and are in desperate need of salvation. We must be sanctified before we can stand before God. Here we discover that the source of that sanctification is the one who suffered for us.
God’s people are adopted into the family of God and can share in the great inheritance that awaits those who trust in Christ. This is why Jesus is able to call those he has saved “brothers.” What is more, he is not ashamed to do so. This is a roundabout way of saying that Jesus is honored to call us his brothers. These are the people he has died for, and the people he is leading to glory. He loves them and is honored to be associated with them, not for any inherent worth on their part, but because they are his people given to him by God.22
VERSE 12
These are the only two verses in the book of Hebrews which cite the words of Jesus and they are given as quotations from Psalm 22 and Isaiah 8:17b-18. There is little evidence that the Jews ever considered Psalm 22 to be a messianic psalm, but Jesus applied this to himself when he cried out the first verse of it on the cross. The author of Hebrews reasons that if Jesus can apply the first half of this psalm to himself, it stands that the rest of the Psalm applies to him as well.23 The author of Hebrews asserts that after God delivered Jesus from the grip of death by resurrecting him, Jesus was pleased to call the people of God brothers and to promise them the same deliverance from death. The word ἐκκλησίας is used here, and the connection of the brothers to the church should not be missed. As our high priest, Jesus is our worship leader as well. He calls all his people, in one body, to worship their God and Father.24
VERSE 13
This verse is quoting Isaiah 8:17b-18. Later in Hebrews, verses 14-15 will be applied to Jesus and Isaiah 9:1-7 was applied to Jesus from a very early time. In this passage, the words of Isaiah are put into the mouth of Jesus. The people refused to hear Isaiah’s message of warning and therefore he was told to seal up the message for the right time. Isaiah expressed confidently that he will wait on the Lord for deliverance, even if the whole nation turns against him and denies God. Standing alongside him were his children whose very names showed the trust that Isaiah had in the Lord. Jesus confesses the same thing here: even though the world will reject him and his children, he will be faithful with what God would have him do.25
VERSE 14
The Son partook of the same flesh and blood in order to save us, because all humans have bodies which are frail and prone to death. This is a result of our rebellion in Genesis 3 which was instigated by the enemy of God, who is the devil. We have already noted how Jesus is the champion of our faith, here we are shown how he became so. In order to save his people, he did not work around the great powers but he went toe-to-toe with them. He became a man, just like us, and defeated the devil, who holds the power of death, through his death. But how did he defeat the devil through death? The answer is not given until 10:11-15. Christ death was a perfect atoning sacrifice for sin offered to God to pay for our trespasses. The blood of bulls and goats could not fully cover our sin and therefore all humans suffered death, and thus the devil who had deceived humanity into rebelling against God in the garden which brought death had victory over the lives of all humanity. This is why the author says that Satan holds the power of death. But God was pleased to accept Christ’s offering on our behalf because Christ was a man just like us. Therefore, we are given his reward which is an eternal inheritance with God our Father. Gregory of Nazianzus said this beautifully: “What has not been assumed has not been healed.” This explains how the eternal Son of God was able to die. He became a man in every way, which meant that it was possible even to die. But unlike everyone who came before him, he rose from the grave.26
VERSE 15
The devil has no power to kill outside of God’s will, but he has power to tempt others towards evil deeds and to hold people in sway for fear of death.27 Would we dare live our lives for God if we were not sure that it would be worth it in the end, even if we lose everything and are killed for it? We can confidently say, “Yes!” because our champion defeated death and promises us resurrection. Therefore, we are liberated from the fear of death and free to live our lives in God’s service knowing that he will save us, even from death itself.28 We look forward to a day when suffering will be no more in God’s kingdom.
VERSE 16
Christ did not need to redeem angels by taking their flesh because they were not taken hold of by a fear of death. Angels do not need redemption because they are either serving faithfully around the throne of God and therefore cannot taste death. As we have already discussed the seed of Abraham could only expect death because of their sins. Consequently, Christ only came to help Abraham’s seed.29 They are, therefore, freed form the fear of death. While all of humanity suffers from death, the only people Christ came to save were those who are given the same faith as Abraham, this is why the seed of Abraham is mentioned rather than all of humanity.30
VERSE 17
It behooved the pioneer of our salvation to do this because of the bondage of his people. Jesus wasn’t a passive player, he decided to pursue his people, even to death! In Hebrews 5:1-4 the problem of a high priest having to make a sacrifice for himself before atoning for the sins of his people is discussed. This is the first time the idea of Jesus being the perfect high priest is considered in the book of Hebrews. As the eternal Son of God, he is spotless and able to stand in his presence, but what right did sinful humanity have to do so? By becoming a man, Jesus became our perfect intercessor as the merciful and faithful high priest in the presence of the Father, to whom he ascended after the resurrection.31 The former High priest could only approach God in his throne room to make intercession once a year. Our high priest, however, is before the Father all the time (10:11-14). To adequately represent the people before God, he had to present a proper sacrifice for their sins. According to 10:23-24, the only sacrifice pure enough to propitiate32 the wrath of God was his own life, which he willingly laid down on the cross.
VERSE 18
The passage is not saying that Jesus can commiserate with us in our sufferings and is more willing to be lax when we sin because he knows how we feel. The author of Hebrews writes that Jesus has conquered death, he has experienced our sufferings and passed through them victorious! He doesn’t experience our sufferings as if he is in the same boat as us, but he has gone before us and is able to bring us through them, like a strong man who has climbed out of the pit and is reaching down to pull us out too.33 He has not only experienced the suffering of death, but he has experienced the suffering of temptation as well. Hebrews 4:15 notes that he was tempted in every way that we are. Jesus battled with the devil who tried to lure him away from God, just like he has done for all of us. Yet Jesus resisted him, and won the battle. The Devil is vanquished.
Conclusion

Conclusion
Our passage serves as an introduction which includes subjects which the author will go into further detail later. The main purpose is to show why God would do something so unexpected as to send the eternal Son, through whom all things were made, to be incarnated as a man and to suffer and die. The author shows us in this passage that it was not only reasonable to believe that God could do this, but that it was very appropriate for him to do so, and is indeed the only way for us to approach him. Rather than inviting scorn, this should invite our wonder and awe at the grace and holiness of God. What is more shocking is that this great and exalted hero is pleased to call us his brothers, and that we can be adopted into the family of God. A first century listener would have rejoiced to know that God loves them and is not ashamed of them, even if their own families hated them. They were free to live for God, without fear or shame, knowing that God has conquered his enemies and that even death held no threat for them.
In American culture today, we don’t see the need for a perfect high priest. An Avett Brothers’ song proclaims that “my God and I don’t need a middle man.” Our sin doesn’t seem like much in our eyes, because our view of God doesn’t include his holiness. Why would we need someone to make a perfect sacrifice for us if we are only guilty of a few innocent mistakes. Even the idea that we would need Christ to have access to God is offensive because the only measure of truth is whether something feels right to the individual. God is reduced from being personal and just to being a friendly but ultimately harmless grandfather figure in the sky. Furthermore, it is assumed that because God made us, he owes it to us to make us happy. We are therefore angry when we experience suffering. God must either be cruel and vindictive, or weak and useless. Why trust such a God to save anyone? This line of reasoning fails to take into account the depth of our sin. If one were to seriously consider evil in the world today, they would see that they long for perfect justice so that evil will be destroyed and the good will be vindicated. Unfortunately, when we look into our own hearts, we see the same evil is present within us that we decry. No wonder there is suffering, we can create enough for ourselves! What other God is there who would step down from heaven into that suffering and experience it to the fullest in order to redeem evil people from it and bring them into his family? He used evil to destroy evil! He still in the middle of this work. This is a God who deserves our worship, his name is Jesus!
Our churches today need to be reminded how amazing it is that the creator of heaven and earth came down and became one of us. Our sin demanded a high price to be paid, and only the purest sacrifice could cover it. There is no one else who could have done what Jesus did for us and, therefore, there can be no other path to God, but through Christ. When preaching on this passage, make sure to dwell on the exaltedness of Christ, and how surprising it is that he would be pleased to call us brothers. The audience should not be demeaned because this passage gives them dignity, but make sure to Christ! Be sure also to show how it is only because of Christ’s victory that we can have hope in the midst of sufferings. Don’t fall into the trap of saying that Jesus only commiserates with us in our suffering. The recipients of this letter who were facing persecution needed to know more than that God was weeping with them as they wept, they needed to know if God was strong and able to help them. They were asking, “Is Jesus greater than our enemies?” “Is he more powerful than the emperor?” “Is all of this worth the suffering and ostracizing from our family and friends?” The author of Hebrews wrote this so they would know that it is indeed worth it. Christ has conquered death and has borne the shame of it, and now for those who would follow in his footsteps there He gives them greater glory than they could ever sacrifice as sons and daughters of God.+34 We aren’t alone in our trials today, Christ has gone through them first. Hope in Jesus and know that he is not ashamed to call us brothers, even when the world despises and rejects us.
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